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A itr. XVI. — Quotations in Proof of his Sketch of Buddhism, h\j 
Brian Houghton Hodgson, Esq. M.lt.A.S. &c. &c. Resident 
at Kat'hmandii; in Nepal. 

Preface. 

Si-.vr.n.\i. distinguished Orientalists having, whilst tlicy applauded (lie 
novelty ami importance of t lie information convoyed by (lie Sketch of 
Buddhism, called upon mc for proofs, I have been induced to prepare 
for publication the following translation of significant, passages from 
I lie ancient books of (he Saugatus, which are still extant, in Nepal in 
I lie original Sanskrit. These extracts were made for me (whilst. I was 
collecting* the works in question) some years ago by Am kit a. Nan ha 
Bandy a, the most learned Buddhist then, or now, living in this 
country ; they formed the materials from which chiefly I drew my 
sketch, and they would have been long since communicated to the 
public had the translator felt sulliciciitly confident of his powers, or 
sufficiently assured that enlightened Europeans could be brought to 
tolerate the rudis indigestaque moles of these original authorities, 
which, however, in the present instance, are original in a far higher 
and better sense than those ofCsoMA Dk Kouos, or of Urn am. 

Without stopping to question whether the sages who founded the 
Buddha system of philosophy and religion, used Sanskrit, or high 
Prakrit, or both, or seeking to determine the consequent pretension of 
Mr. Dimiam's authorities to be considered original, it may be safely 
said that those of M. Dt. Koitos can support no claims of the kind. 
The native works on which the latter gentleman relies arc avowedly 
Tibetan translations of my Sanskrit originals; and whoever will duly 
rolled upon the dark and profound abstractions, and the infinitely 
multiplied and microscopically distinguished personifications of Buddh- 
ism, may well doubt, whether the language of Tibet docs orcan ade- 
quately sustain the weight that has been laid upon it. 

Sanskrit, like its cognate Greek, may be characterised as a speech 

1 See Quarto Transactions, K. A. S. vol. ii. page 222. 

5 Tlic collection in question consists of some sixty large vols., in Sanskrit, which 
were procured in Nepal, ami llic very names of which had previously liven unknown ; 
ami of nearly 250 volumes (including duplicates) in the Tibetan language, which 
were obtained from 1/assa and Digarclif. Hut for the existence of the latter at 
Calcutta, Air. 1)r Koliiis's attainments in the Dhotcah tongue had been compara- 
tively useless. I shall he happy to provide copies of the above, works for any learned 
body which may be desirous to possess them. The former, or Sanskrit books pre- 
set veil in Nepal, nro the sole authorities relied on in this paper. 
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" capable of giving a soul to the objects of sense, and a body to the 
abstractions of metaphysics." But as the Tibetan language can have 
no pretensions to a like power, those who know that the Saugatas 
taxed the whole powers of the Sanskrit to embody their system in 
words, will cautiously reserve, I apprehend, for the Buddha books 
still extant in the sacred language of India, the title of original autho- 
rities. 

From such works, which, though now found in Nepal, were com- 
posed in the plains of India before the dispersion of the sect, I have 
drawn the accompanying extracts; and though the merits of the 
" doing into English" may be small indeed, they will yet, I hope, be 
borne up by the paramount and (as I suspect) uniijiic testimony and 
originality of my " original authorities" — a phrase which, by the way, 
has been somewhat invidiously, as well as laxly, used and applied in 
certain quarters. 

It is still, 1 observe, questioned amongst us whether Briihmanism 
or Buddhism be the more ancient creed, as well as whether the 
latter be of Indian or extra Indian growth. The Buddhists them- 
selves have no doubts upon either point. They unhesitatingly con- 
cede the palm of superior antiquity to their rivals and persecutors the 
Brnhmans ; nor do they in any part of the world hesitate in pointing 
to India as the cradle of their faith. Formerly we might be pardoned 
for building line-spun theories of exotic origin upon the African locks 
of Buddha's images: but surely it is now somewhat too late, in the 
face of the abundant direct evidence which wc possess against the 
exotic theory, to go in quest of presumptions to the time-out-of-mind 
illiterate Scythians, in order to give to them the glory of originating a 
system built upon the most subtle philosophy, and all the copious 
original records of which are inshrined in Sanskrit 1 — a language 
which, whencesocver primevally derived, had been, when Buddhism 
appeared, for ages proper to the Indian continent. 

The Buddhists make no serious pretensions to a very high anti- 
quity ; they never hint at an extra Indian origin. SakyaSiuhais, avow- 
edly, a Kshetriya, and if his six predecessors had really any historical 
existence, the books which alfirm it, allirm too that all the six were 
of Brtihmanical or Kshetriya lineage. Saugata books treating on the 
subject of caste never call in question the antique fact of a fourfold 
division of the Hindu people, but only give a more liberal intcrpre. 



1 Tlio slight difference between high Pntkrlt and Sanskrit ennnot affect tlio 
<|iicstii)ii, though It were conceded that the founders of Buddhism used the former 
and not the latter n concession, however, which should not he readily made. 
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lation to it than the current Brahmanicnl one of their day. 1 The 
Chinese, the Tibetans, the Indo-Chinese, the Ceylonese, and other 
Indian islanders, all point to India as the father-land of the creed. 
The records of Buddhism in Nepal and in Tibet, in both of which 
countries the mother tongues of the people arc of Mongol origin, 
are still cither Sanskrit, or avowed translations from it by Indian 
Pandits : nor is there a single record or monument of this faith in 
existence which bears intrinsic or extrinsic evidence of an extra Indian 
origin.' The speculations of a writer of Sir W. Jones's day (M. Join- 
ville) tending to prove argiimentatively, from the characters of Budd- 
hism and Bnlhmanism, the superior antiquity of the former have been 
lately revived (sec Asiatic Journal, No. CI.X.) with applause. But, 
besides that tine-drawn presumptions are idle in the face of such a 
mass of direct evidence as we now possess, the reasonings of Joinville 
appear to me altogether based on errors of fact. Buddhism (to hazard 
a character in few words) is monastic asceticism in morals, philoso- 
phical scepticism in religion ; and whilst ecclesiastical history all over 
the world affords abundant instances of such a state of things resulting 
from gross abuse of the religious sanction, that ample chronicle gives 
us no one instance of it as an original system of belief. Here is a 
legitimate inference from sound premises; but that Buddhism was, 
in very truth, a reform or heresy, and not an original system, can be 
proved by the most abundant direct testimony of friends and enemies. 
The oldest Saugata works incessantly allude to the existing supersti- 
tion, as the Mar-charya, or way of the serpent, contradistinguishing 
their reformation thereof as the Bodhi-Charya, or way of the wise ; 
and the Brtihmanical impugners of those works (who, upon so plain 
a fact could not lie) invariably speak of Buddhism as a notorious 
heresy. 

A very small and mean section of the Saugatas alone ever hold 
the doctrine of mortal souls ; and the Swdbhavika denial of the crea- 
tion of matter, by the Hat of an absolutely immaterial being, springs 
not. out of barbarian obesity of intellect, but out of the keenness of 
philosophical penetration. Joinvili.r's idea of the speculative tenets 
of Buddhism is utterly erroneous: many of them may be bad indeed ; 
but they arc of philosophy all compact ; profoundly and painfully 
subtle ; sceptical, too, rather than alhcistically dogmatic. At (he 
risk of being somewhat miscellaneous in this preface, 1 must allude 
to another point. The lamented Auel K£musat sent me, just before 

1 Sec tin' ltuiMlin Disputation on Caste. — II. A. S. Trans, vol. i. p. Kit*. 
■ &•(• CiiAi'miii)'* remarks on the |wrely Indian character of all the great 
ii nljilinal niominicuts of IlmltlhiMiv in .lava. 
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lie died, a copy of his " Essay on the Sangata Doctrine of the Triad ;" 
and Mr. Uimia.m, I find, lias deduced from R(:musat's interpretation 
of that doctrine, the inference (which he supports by reference to 
sundry expressions in the sacred books of Ceylon) that I am in error 
in denying that Buddhism, in its first and most characteristic form, 
admits the distinction of clerus ct laicus. It is dillicult expressly to 
define that distinction ; but it may be seen in all its breadth in 
Urahnianism and in popery, whilst in lslamism, and in the most 
enthusiastic of the Christian sects which sprung out of the Reforma- 
tion, it is wholly lost. According to my view, apostolic Christianity 
recognised it not; 1 the congregation of the faithful, the chinch, was 
a society of peers, of brethren in the faith, all essentially equal in 
gifts, as in place and character. On earth, there were no indispen- 
sable, mediators — no exclusive, professional ones; and such alone I 
understand to be priests. Again, genuine monachisin all over the 
world I hold to be in its own nature essentially opposed to the dis- 
tinction of clergyman and layman ; though we all know that monastic 
institutions arc no sooner rendered matters of public law and exten- 
sive popular prevalence, than, ex vi necessitatis, the distinction in 
question is superinduced upon them by the major part of the monks 
virtually laicising, and the rest becoming clergy. There arc limits to 
the number of those whom the public can support in idleness ; and 
whoso would eat the bread of the public must perform some duty to 
the public. Yet who can doubt that the true monk, whether coenobite 
or solitary, is he who abandons the world to save his own soul ; as the 
true clergyman is he who mixes with the world to save the souls of 
others ? The latter, in respect to the people or laics, has a distinctive 
function, and, it may be, also an exclusive one; the former has no 
function at all. Amongst entirely monastic sects, then, the exclusive 
character of priest is objectless and absurd ; and who that has glanced 
an eye over ecclesiastic history, knows not, that, in proportion as 
sects are enthusiastic, they reject and hate (though nothing tainted 
with monachism) the exclusive pretensions of the clergy ? 

Whoever has been able, to go along with me in the above reflec- 
tions, can need only to be told, that primitive I'uddhi.sm was entirely 
monastic, and of an unboundedly ciilhiisiasficul genius,' to be satislied 
that it did not recognise the distinction in question ; and if, being 

1 Once fur all I beg to say, tlmt I disclaim nil intention of controversy in refer. 
euro to my own crecil, to which I allude merely for illustration's sake. 

1 Its distinguishing doctrine is, tlmt finite mind can lie enlarged to infinite. 
All the schools uphold this lowering tenet, and postpone all others to it. As Im 
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suspicious of Hie validity of argumentative inferences, lie demand of 
me simple facts — here they are. In the Sata Sahasrika Vn'ijna 
Varamita, or Racha Bhagavati, and also in the Nine Dharmas 
(the oldest and highest written authorities), it is affirmed, more or 
less directly, or is clearly deduciblc from the context in a thousand 
passages (for the subject is not expressly treated), that the only true 
followers of Buddha are monks, the majority being coenobites, the 
rest solitaries. The fullest enumeration of these followers (Biiiksiiu, 

SltAVAKA Or SllAMANA, ClIAILAKA, and AllllATA, Or AtOJIANA, Of 

Auuanta), proves them to have been all monks, tonsured, subject 
to the usual vows (nature teaching all mankind that, wealth, women, 
ami power, are the grand tempters), resident in vihiirs, or in deserts, 
and essentially peers, though, of course, acknowledging the claims of 
superior wisdom and piety. The true church, the congregation of 
the faithful, is constantly said to consist of such only; and I am 
greatly mistaken indeed, if the church in this sense be synonymous 
with the clergy; or, if the primitive church of Jjuddha recognised an 
absolutely distinct body such as we (i. c. Catholics, Lutherans, and 
Kirkmen) ordinarily mean when we speak of the latter. 

The first mention of an exclusive professional active minister of 
religion, or priest, in the Bauddba books, is in those of a compara- 
tively recent date, and not of Scriptural authority. Therein the Vajra 
Aeharya (for so he is called) first appears arrayed with the ordinary 
attributes of a priest; but his character is anomalous, as is that of 
every thing about him : and the learned Bauddhas of Nepal at the 
present day universally admit the falling oil' from the true faith. We 
have in these books, Bhiksiius, SiiaVakap, Oiiah.aks, and SXkya- 
Vansikas, bound by their primitive rules for ten days (in memory of 
the olden time), and then released from them; tonsured, yet married; 
ostensibly monks, but really citizens of the world. Front any of the 
above, the Vajra Aeharya is drawn indiscriminately. He keeps the 
keys of the no longer open treasury ; and he is surrounded with un- 
tonsurcd followers, who now present themselves for the first time. 
1 pretend not to trace with historical nicety all the changes which 
marked the progress of Buddhism, as a public institute and creed of 
millions, up to the period of dispersion : but I am well aware, that 
the primitive doctrines were not, because they could not be, rigidly 



(lie scepticism of the Swiihhitvikas, relative to those transcendent ninivcls, creation 
nnil piovulcnce, it is sufficient to prove its remoteness from Hat atheism simply to 
point to (lie coexistence of llie cardinal tenet first iiameil. The essence of atheism 
is ixpir.'M'il in the ancient " post mortem nihil est, ipsa mors nil." 
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ncllicrcil to, when what I hold to have lioen at first the closet. spcetila- 
tion of sonic philosophers had become the dominant creed of largo 
kingdoms. That the latter character was, however, assumed by 
Buddhism in the plains of India long before the dispersion, seems 
certain; and, as many persons may urge, that the tiling in question 
is the dominant public institute, not the closet speculation, and that 
whatever discipline prevailed before the dispersion must be held for 
primitive and orthodox, I can only observe, that the ancient books of 
the Saugatas, whilst they glance at such changes as I have adverted 
to, do so in the language of censure ; and that, upon the whole, 
1 still strongly incline to the opinion, that genuine, or primitive 
Buddhism (so I cautiously phrased it originally) rejected the distinc- 
tion of <: turns cl laicus ; that the use of the word priest by I/imiam is 
generally inaccurate; and that the Sanga of the Buddhist Triad ought 
to have been invariably rendered by U 6m us at into " congregation of 
the faithful, or church," and never into " clergy, or priesthood." Hk- 
musat, indeed, seems to consider (Observations, pp. 2ft, 29, and '12) 
these phrases as synouymes ; and yet the question which their dis- 
crimination involves is one, which in respect to our own religion, has 
been fiercely agitated for hundreds of years ; and still, by the. very 
shades of that discrimination, ehiolly marks the subsisting distinction 
between the various churches of Christ! 

Following the authority ho has relied on, Mr. Up ham was at 
liberty, therefore, to adopt a sense which would bo consistent with my 
interpretation of phrases such as he alludes to, and which, of course, 
1 found copiously scattered over the works I consulted ; I always 
rendered them advisedly into English, so as to exclude the idea of 
a priesthood, because I had previously satisfied myself, by separate 
inquiry and reflection, that that cardinal tenet was repugnant to the 
genius of the creed, and repudiated by its primitive teachers. This 
important point may have been wrongly determined by me ; but 
assuredly the determination of it, upon such grounds as Mr. Upiia.m's, 
is perfectly futile. Such words as Arhata and Bandya (which, by 
the way, arc the correct forms of the Burmese Hahatun, and tin: 
Chinese Bonze) no more necessarily mean priest, clergy, than do 
the l.n\m Jidelns and militcs, as applied to Christianity; and as for 
the word Sanga, it is indisputable that it does not mean literally 
priest, 1 and that it does mean literally congregation. 

If, as Hf.MUSAT and Utiiam appear to insist is the case, every 
monastic follower of Buddha be a priest, then Bandya, or Bonze, 

1 Oljsui I'lUiuns, )i. 'tO. 
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must bo rendered into English by the word clergyman ; but there 
will still remain as much diH'crenee between Bandya and Sanga, as, in 
Christian estimation, between an ordinary parson of the present day, 
and one of the inspired primitive professors. Of old, the spirit 
descended upon all alike ; and Sanga was tin's hallowed and giftod 
congregation : but the glory has passed away, and the term beon 
long sanctified and set apart. So has, in part, and for similar reasons, 
the word Arhnta. But Bandya, as a generic title, and Bhikshu, 
Snivaka, and Chailaka, as specific ones, are still every-day names of 
cvery-day people; — priests, if it must be so, but, as I conceive, 
ascetics, or monks merely, in the thick night of ignorance ami 
superstition which still envelopes Tibet, the people fancy they yet 
behold the Arhatas in the persons of their divine Lamas. No such 
imagination, however, possesses the heads of the followers of Buddha 
in Nepal, Ceylon, or extra Gangctic India, though in the last-mun- 
tioncd country, the name Arhata is popularly applied to the modern 
order of the clergy; an order, growing there, as in Nepal (if my 
opinions be sound), out of that deviation from the primitive genius 
and type of the system, which resulted necessarily from its popular 
diffusion, as the rule of life and practice of whole nations. 

In conclusion, I would observe that, in my apprehension, RAmu- 
sat's interpretation of the various senses of the Triadic doctrine is 
neither very complete, nor very accurate. In a religious point of 
view, by the first member is understood the founder of the creed, and 
all who, following his steps, have reached the full rank of a Millm- 
yanika Buddha; by the second, the law of the sect; and by Hie 
third, the congregation of the faithful, or primitive church, or body 
of original disciples, or even, any and every assemblage of true, con- 
ventual, ascetical observers of the law, past or present. 

In a philosophical light, the precedence of Buddha, or of Dhaniia, 
indicates the theistic or atheistic school. With the former, Buddha 
is intellectual essence, the efficient cause of all, and uiulcrivqrf • 
Dharma is material essence, 1 the plastic cause, and underivcd-_a 
coequal biunity with Buddha ; or else, the plastic cause, as before, 
but dependent and derived from Buddha. Sanga is derived from, 
and compounded of Buddha and Dharma — is their collective energy 
in the state of action, the immediate operative cause of creation, its 
type or its agent. 

With the latter, or atheistic school, Dharma is Diva Natura, 

' Dluiranatmika hi Dilantin, i.e. the holding, containing, or sustaining (inli- 
sUiht, is Dlianna. Again, I'rakiit6s'wnri iti l'rajna, i.e. tlio material goildusn, is 
I'rnjmi, one of the names ol Dharma. 
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mutter as the sole entity, invested with intrinsic activity and intelli- 
gence, the efficient and material cause of all. Buddha is derivative 
from Dharma ; is the active and intelligent force of nature, first put 
off from it, and afterwards operating upon it. Sanga is the result 
of that operation ; is embryotic creation ; the type and sum of all spe- 
cific forms, which are spontaneously and necessarily evolved from the 
union of Buddha with Dharma. The above are the principal distinc- 
tions : others there arc which I cannot venture here to dwell on. 

With regard to R/imusat's remark, " On voit que les trois noms 
sont places sur le meme niveau, comine les trois representations des 
memos etres dans les planches de M. Hodgson, avec cette difference 
que, sur celles-ci, Sanyo, est d drnifc, ct Dharma (I gauche," I may 
just add, that the placing of Sanga to the right is a merely ritual 
technicality, conformable to the pujsi of the Dakshinacbiirs ; and that 
all the philosophers and religionists are agreed in postponing Sanga 
to Dharma. 

I possess very many drawings exhibiting the arrangement men- 
tioned by Hemusat; but all subservient to mere ritual purposes, and 
consequently worthy of no serious attention. 

The Matmatantra, or variorum text of the pujaxecs of the present 
day, displays an infinite variety of formula:,' illustrated by corre- 
sponding sculptural and pictorial devices, embodied in those works, 
and transferred from them to the walls and interior of temples existing 
all over the valley of Nepal. 
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THE SwXlllIAVIKA DOCTRINE. 

1. All things arc governed or perfected by Swabhiiva : I, too, am 
governed by Swabhiiva. 

AS1ITA SAIIASUIKA. 

2. It is proper for the worshipper, at the time of the pujii, to re- 
flect thus: — I am nirlipt, and the object of my worship is nirlipt : I 
am that God (Iswara) to which 1 address myself. Thus meditating, 
the worshipper should make puja to all the celestials ; for example, 
to Vajra Satwa Buddha let him pay his adorations : first, by recol- 
lecting that all things, with their vija mantras, came from Swabhiiva, 

1 See tliu classified enumeration of the principal objects of Uuddha worship in 
tlie sequel, Appendix IS. 
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in (Ms order — from the vija of the letter Y, air; from that of (lie 
letter 11, fire; from that of the letter V,or 13, water; from that of Hie 
letter L, earth ; and from that of the letter S, Mount Sumeru. On the 
summit of Sumeru is a lotus of precious stones, and above the lotus a 
moon-crescent, upon which sits, supremely exalted, Vajra Satwa. 
And as all things proceed from Swabhava, so also docs Vajra Satwa, 
thence called the self-existent. 

vdik kXnd. 

3. All things and beings (all specific forms), which are alike 
perishable, false as a dream, treacherous as a mirage, proceed, ac- 
cording- lo some, from Swabhava, and, according to others, from God 
(Iswnrn) ; and hence it is said, that Swabhava and lswara are essen- 
tially one, differing only in name. 

AS11TA RAIIASUIKA. 

■I. At the. general dissolution of all things, the four elements shall 
be absorbed in Sunyakar-rikash, in this order : — Earth in water, water 
in lire, fire in air, and air in akash, and akrish in Sunyatii, and Sun- 
yata in Tathilta, 1 and Tathrita in Buddha (which is Malm Sunya), and 
Buddha in Bluivaua, and Bhdvana in Swabhava ; and when existence 
is again involved, each shall, in the inverse order, progress from the 
other. From that Swabhava, which communicates its property of 
infinity to akash, proceeded into being, in akash, the letter A and 
the rest of the letters; and from the letters, Adi Buddha and the 
other Buddhas, and from the Buddhas the Buddha satwas ; and from 
them the five elements, with their vija mantras. Such is the Swa- 
blnivika Sansar; which Sansar (universe) constantly revolves between 
pravritti and nirvritti, like a potter's wheel. 

ijivya ax An km. 

5. Malui Sunyata is, according lo some, Swabhava, and, accord- 
ing to others, fswara. It is gagana-rupa and niriidhura. In that 
IMaha-Siinya, the loiter A, which is the vija mantra of Upi'iya, and the 
chief of all the vija mantras of the letters, became manifest. 

UUC1IA miAGAVA'rf. 

o'. Some say creation is from God ; if so, what is the use of Yalna, 
or of Karma? That which made all things, will preserve and destroy 
them ; that which governs nirvritti governs pravrilli also. 

1 Tnlliiilii, s.ijs the comment, is Satyn jnyiiii, mill lHirtviiiia is blu'iva or Suitii, 
i. r. sliver vittitv. 
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lll'DDIIA CIIAUITKA KAVVA. 

7. Tim sandal-trec freely communicates its fragrance to liim who 
tears off its bark. Who is not delighted with its odour? It is from 
Swablu'iva. 

kai.palatX. 

8. Tlie elephant's cub, if he find not leafless and thorny creepers 
in the green wood, becomes thin. The crow avoids the ripe manioc. 
The cause is still Swablu'iva. 

■CAM' A LATA. 

!). Who sharpened the thorn ? Who gave their varied forms, colours, 
and habits, to the deer kind and to the birds? Swablu'iva. It is not 
according to the will (ichchhu) of any; and if there be no desire or 
intention, there can be no inlander or designer.' 

IIUnllllA-CIIAIUI'HA. 

10. The conch, which is worthy of all praise, bright as the moon, rated 
first among excellent things, and which is benevolent to all sentient 
beings, though it be itself insensate, yields its melodious music purely 
by reason of Swablu'iva. 

KAI.I'AI.ATA. 

11. That hands, and feet, and belly, and back, and head, in (ine, 
organs of whatever kind, are formed in the womb, the wise have 
attributed to Swablu'iva; and the union of the soul or life (lilitiii) with 
body, is also from Swablu'iva. 

llUDtlllA CIIAIUTUA KAVYA. 

12. From Swablu'iva all things proceeded, by Swablu'iva all lliimrs 
arc preserved ; all their differences of structure and of habits are limn 

' Merc is n plain indication of that denial of self.cnnseinnsness, or personality, 
in tlic causa causation, which constitutes tho main feature of llnililha philosophical 
religionism, ami into which f have no iloulit tho linddhists were drawn l>y tho 
eipially extravagant lllii vei h:i! prosopopoeia of tho Itrahmans. It is n cnnsoipicnci! 
of tlio iihuvn Saii|{ata maxim, that their moral law Is, 1 i 1< <• Dr. Clarke's litmus of 
tilings, n principle independent of tho will of fjod. If such notions constitute 
atheism, the Buddhists are, for the most part, atheists. lOxi'lutlliig, however, a 
6inall and me.'iii sect, they all admit eternal, necessary entity, endowed uith intrlli- 
|;ciu:o and activity in their fust cause or causes j and they all assert the smil's 
existence heyond the grave, togethei with the doctrine of atonement. Criticism is 
not my province; hut 1 can hardly forhear in this place to remark, that Newton's 
judgment, " Dcus t.ine provitlcntiu cl ilnminio nihil rst nisi fatitm ct vtthini" u 
the only true anil sound one ; and that the Swahhavika doctrine is, after all, a sail 
confusion of cause and eltect. 
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Swabhiiva; and from Swabliava comes their (lest ruction. All tilings 
are regulated (suddha) by Swabliava. Swabliava is known as the 
supreme. Pujii Kami, &c. from the Ilacha Bhagavati, where the 
substance is found in sundry passages. 

13. Akash is Swabhiivika, because it is established, governed, 
perfected (siddlm) by its own force or nature. All things are absorbed 
in it ; it is uncreated or eternal ; it is revealed by its own force ; it is 
the essence (sitma) 1 of creation, preservation, and destruction; it is 
the essence of the five elements; it is infinite; it is intellectual essence 
(bodhanatmika) ; the live colours are proper to it, and the live 
Buddhas, and the letters. It is Sunyata, self-supported, omnipre- 
sent ; to its essence belong both pravritli and uirvritti. This Akiish, 
which is omnipresent and essentially intellectual, because infinite 
things arc absorbed into it, is declared to be infinite. From the infi- 
nite nature of this Akash were produced all moving things, each in 
its own time, in due procession from another, and with its proper 
- difference of form and habits. From the secret nature of Akash pro- 
ceeded likewise, together with the vija mantra of each one, air with 
its own mobility ; and from air, fire with its own heat ; and from fire, 
water with its essential coldness j and, from water, earth with its pro- 
per solidity or heaviness ; and from earth, Mount Sumeru with its own 
substance of gold, or with its own sustaining power (Dhatwatmika); 
and, from Sumeru, all the various kinds of trees and vegetables ; and, 
from lliem, all the variety of colours, shapes, flavours, and fragrances 
in leaves, flowers, and fruits. Each derived its essential properly (as 
of tire to burn) from itself, and the order of its procession into exist- 
ence from the one precedent, by virtue of Swabliava operating in 
time. The Shadgati Sansar's several manners of going (four-legged, 
two-logged), and several modes of birth (oviparous, &c. 2 ), all pro- 
ceeded from Swabliava. From the Swabhiiva of each mansion or 
habitat (Hhavana) resulted the differences existing between the several 
abodes of all the six sorts of animate beings. The existence of the 
foetus in the womb proceeds from the Swabliava 5 of the union of 
male and female ; and its gradual growth and assumption of flesh, 
bones, skin, and organs, is caused by the joint energy of the Swa- 
bliava of the foetus and that of time — or, the Swabliava of the fuctus 
operating i» time. The procession of all things from birth, through 
gradual increase, to maturity, and thence, through gradual decay, to 

1 One comment on the comment, says dtmrf licit' means stlnlna or itlayn, i.e. the 
uM of creation. 

* lly " et cetera," understand always ;1 more llrnliiiianoriiin." 
5 Sua. own, and Wniva, nature, force. 
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(loath, results spontaneously IVoui the nature of each being'; as do the 
<l inferences appropriated to the faculties of the senses and mind, and 
to those external and internal things which are perceived by tlicm. 
Speech and sustenance from dressed food in mankind, and the want 
of speech, and the eating of grass in quadrupeds, together with the 
birth of birds from eggs, of insects from sweat, and of the DCvas 
without parentage of any sort — all these marvels proceed from 
Swabhava. 



COMMKNT ON Till'- I'UJA KAN1) ON QUOTATION XII. 

TUB AISWAK1KA SYSTEM. 

1. The self-existent God is the sum of perfections, infinite, eternal, 
without members or passions, one with all things and separate from 
all things ; in fine, formed and formless, the essence of pravritti and 
of nirvrilti. Stoayambhu Puruna. 

2. lie whose image is Sunyata, who is like a cipher or point, infinite, 
unsustaincd (in nirvritti), and sustained (in pravritti), whose essence 
is nirvritti, of whom all things are forms (in pravritti), and who is yet 
formless (in nirvritti), who is the Iswara, the first intellectual essence, 
the Adi Buddha, was revealed by his own will. This self-existent is 
lie whom all know as the only true being; and though the state of 
nirvritti is his proper and enduring state, yet, for the sake of pravritti 
(creation), having become panchajnyanatmika, he produced the five 
Duddhas; thus, from Suvisuddha-dharma-dhatu-jnyan, Vairochana, 
the supremely wise, from whom proceed the element of earth, the 
sight, and colours; and from Adarsana-jnyan, Akshobhya, from 
whom proceed the element of water, the faculty of hearing, and all 
sounds; and from Pratyavckshana -jnyiin, Ratna Sambhava, from 
whom proceed the element of fire, the sense of smell, and all odours; 
and from Sunta-jnyan, Amitahha, from whom proceed the element of 
air, the sense of taste, and all savours ; and from Krityanushthana- 
jnydn, Amogha Siddha, from whom proceed the clement of ether, the 
faculty of touch, and all the sensible properties of outward things 
dependant thereon. All these five Buddhas are Pravritti- Kamang, 
or the authors of creation. They possess the five jnysins, the five 
colours, the five mudras, the five vehicles. The five elements, five 
senses, and five respective objects of sense, arc forms of them; and 
these five Buddhas each produced a Bodhisatwa (for the detail see 
elsewhere). These five Bodhisatwas are Srishti- Kamang, or the 
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immediate! agents of creation ; and each, in his turn, having become 
Sarvaguna (invested with nil qualities, or invested with the three 
gtinas), produced all things by his fiat. 

COMMENT ON QUOTATION 1. 

3. AH things existent proceed from sonic cause (hetti) ; that cause 
is Tathagata 1 (Buddha); and that which is the cause of existence is 
the cause of destruction. So said Srikya Sinha. 

ltllADHA kammvadIn. 

4. Body is compounded of the live elements. Soul, which ani- 
mates it, is an emanation from the self-existent. 

SWAVAMDIIU I'UIiXna. 

5. Those who have suffered many torments in this life and have 
even burned in hell, shall, if they piously serve the Tri llalna, or 
Triad, escape from the evils of both. 

avad,(n k A 1. pa lata. 

6. Subandhu, a Riija of Benares, was childless, lie devoted him- 
self to the worship of lswara (Adi Buddha); and, by the grace of 
lswara, a sugar-cane was produced from his semen, from which a son 
was born to him. 

1 " This important ivnril is compounded of tn tint, tliusj nnd Rita, gone, or (tot ; 
anil is explained in the three following ways : — 1st. Tims gut or nlitainuil, viz. tin; 
rank of a Tathagata, got by observance of the rules prescribed Tor tlie acquisition of 
perfect wisdom, of which acquisition total cessation of births is tlie cflicicntcnn.se- 
qneni'c; 2d. Tlius.gone, viz. the mundane existence of tlie Tathagata, gone so us 
liner to return, mortal liirtlis having heen closed and nirvrilti obtained by perfection 
of knowledge ; 3d. Oono in the same manner as it or they (birth or births) came — 
the sceptical ami necessitarian conclusion of those who hold that both metempsy- 
chosis and absorption arc beyond our intellect (as objects of knowledge) and inde- 
pendent of our efforts, (as objects of desire nnd aversion, contingencies to which we 
are liable); and that that which causes births causes likewise (propria vii/nrc) tho 
ultimate cessation of them. The epithet Tathagata, therefore, can only lie applied 
to the sclf-exislent Adi lliiddlia, who was never incarnated in n figurative, or, at 
least, a restricted sense, cessation of births being the essence of what it implies, I 
have seen the question and answer — what is the Tathagata ? It comes not again — 
it comes not again — proposed and solved by the llaksha Ohagavati, in the very 
spirit and even words of the Vcdas. One amongst a thousand Instances that have 
occurred to me to prove how thoroughly hul'uin llndilhism is Tathagata, thus gone, 
or gone as he came, as applied to Adi lludilha, alludes to this voluntary secession 
from the versatile world into that of abstraction, of which no mortal can predicate 
more than that the departure and the advent are alike simple results of his volition. 
Some authors substitute this interpretation, exclusively applicable to Adi lindillia, 
for the third sceptical and general interpretation above given." 
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Tliis race, thai is that of Sakya Six ma, remains to this day, and is 
culled Ikshwi'iku. 

7. When all was Si'inya, groat Kunya, the triliteral syllable atnn 
became manifest, the fust created, the ineffably splendid, surrounded 
by all the radical letters (vija akshara) as by a necklace. In that 
A u in, he who is present in all things, formless, and passionless, and 
who possesses the tri llatna, was produced by his own will. To him 
1 make adoration. 



SWAYAMHllt.' I'UIIANA. 

The Kurmika System. 

I. From the union of Upaya and Prajna arose Manas, the lord of 
the senses; and from Manas proceeded the ten virtues and the ten 
vices: so said Sakya Sinha, Divya Avadan. 

2. The. being of all things is derived from belief, reliance (prat.vaya), 
in this order, — from false knowledge, delusive impression; from delusive 
impression, general notions: from them, particulars ; from them, the 
six senses and six respective objects of sense ; from them, contact; 
from it, definite sensation and perception; from it, thirst or desire; 
from it, ombryolic existence; from it, birth or existence; from it, all 
the distinctions of genus and species among animate things; from 
them, decay and death, after the manner and period peculiar to each. 
Such is the procession of all things into existence from avidya, or 
delusion; and, in the inverse order, to that of their procession they 
retrograde into non-existence ; and the egress and regress arc both 
Karmas, wherefore the system is called Kurmika. 

sXkya to his disciples im thf. haciia ihiaoavati. 

3. The existence of the versatile world is derived merely from 
fancy or imagination, or belief in its reality; and this false notion is 
the first Karma of mantis, or first act of the sentient principle, as yet 
unindividualised and uuembodied. 

This belief of the uuembodied sentient principle in the reality of a 
mirage, is attended with a longing after it and convi tion of its worth 
and reality, which longing is called sanskar, and constitutes the 
second Karma of manas. When sanskar becomes excessive, inci- 
pient individual consciousness arises (third Karma); thence proceeds 
an organised and definite but archetypal body, the seat of that con- 

\oi,. II. v 
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seiousness (fourth Karma). From I lie last results tlic existence of 
(the six sensible and cognisable properties of) natural' objects, moral 
niul physical (fifth Karma). When the archclypally embodied sen- 
tient principle comes to exercise itself on these properties of things, 
then definite perception or knowledge is produced, as that this is 
while, the other black; this is right, the other wrong (sixth Karma). 
Thence arises desire or worldly affection in the archetypal body 
(seventh Karma), which leads to corporeal conception (eighth), and 
that to physical birth (ninth). From birth result the varieties of 

1 So I lender, after much inquiry, the Shad Ayatan, or six seals of the senses, 
external and internal, nml which are in detail as follows: — Hiijin, Sahda, (inndha, 
Jlnsa, {-'liars.'!, Dliainia. There is an ohvions difficulty as to Sparsa, and some also 
as to Dharma. The whole category of the Ayatans expresses tiutmml things, ami 
after much investigation I gather, that under ttiipa is comprised not only colour 
Imt form too, so far as its discrimination (or, in Kiirmikii terms, its existence) 
depends on sight ; and that nil other unspecified properties of hody are referred to 
Sparsa, which, therefore, includes not only temperature, roughness, and smooth- 
ni'ss, and hardness, and its opposite, hut also gravity, and even extended figure, 
though not extension in the ahstract. Here ire have not merely the secondary or 
sensible properties of matter, hut also the primary ones ; and, as the existence of 
the Ayatans, or outward objects perceived, is said to be derived from the Iudn'ya.1 
(or from matins, which is their collective energy), in other words, to be derived 
from the mere exercise of the percipient powers, the Karmika system amounts to 
immaterialism. Nor is there any difficulty thence arising In reference to the K.ir- 
mika doctrine, which clearly affirms that theory, by its derivation of all things from 
pratyaya or from Avidy.'i- Hut the Indriyas and Ayatans, with their necessary 
eonncrion (and possibly, also, the making Avidya the source of all things), belong 
likewise to the Swabhiivika school j* and, in regard to it, it will require a nice hand 
to exhibit this Ilcrklcyan notion existing co-ordinately with the leading tenet of the 
Swiibhavikns. In the way of explanation 1 may observe, that the denial of material 
entity Involved in the. Indriva and Ayatan theory (as in that of Avidyii), respects 
solelv the versatile world of pravritti, or of specific forms merely, and does not touch 
the nirvrittika state of formative powers and of primal substances, to which latter, 
in that condition, the qualities of gravity, and even of extended figure, in any .'ense 
cognisable by human faculties, are denied, at the same time that the real and even 
eternal existence of those substances in that state is alliruied. 

'_M. Though Dharma, the sixth Ayatan, be rendered by virtue, the appropriated 
object of the internal sense, it must be remembered that most of the Kwahhavikas, 
whilst thev deny a moral ruler of the universe, allirm the existence of molality as a 
part of (be system of nature j others again (the minority) of the Swiibluivikiis 
reject the sixth Indriva and sixtli Ayatan, and with them the sixth lluddha, or 
Vaii a Satwa, who, by the way, is the Magnus Apollo of the Tiintrikas — a sect, 
the mvstic and obscene character of whose ritual, is redeemed by its unusually 
exjdieit enunciation and acknowledgment of a God above all. 

The published explanations of the procession of all things from Avidya, appear 
to me ineconcileauly to eonllict with the ideal basis of the theory. 

* I .-peak generically, ami refer to one branch especially of the Swiibhavikas. 



QUOTATIONS IN l'ROOl-. 303 

genus and species distinguishing animated luilurc (tcntli Kuniiu), ami 
thence come decay and dcalli in the time, and manner peculiar to 
each (eleventh and linal Karma). Such is the evolution of all things 
in pravritti, opposed to which is nirvritti ; and the recurrence of 
nirvritli is the sheer conseipience of the abandonment of all absurd 
ideas respecting- the reality and stability of pravritti, or, which is the 
same thing, the abandonment of Avidyii ; for, when Avidyii is rclin- 
cpiishcd or overcome, Sanskar, and all the rest of the Karmas, or ads 
of the sentient principle, vanish with it; and also, of course, all mun- 
dane things and existences which arc thence only derived. Now, 
therefore, wc see that pravritti, or the versatile world, is the conse- 
quence of adecMon for a shadow in the belief that it is a substance ; 
and nirvritti is the consequence of an abandonment, of all such ullec- 
tion and belief. And pravritti and nirvritti, which divide the universe, 
are Karinas, wherefore the system is called Karniika. 

4. Since the world was produced by the Karma of maims (or 
mere act of the sentient principle), it is therefore called Karniika. 

The Manner of the procession of all things into existence is thus : 
from the union of Upaya and of Prajna proceeded Manas, and from 
Manas, Avidya, and from Avidya, Sanskar, and from Sanskar, Vijnyana, 
and from Vijnyana, Nnma Itupa, and from Naina Itupa, the Shad- 
ayatau, and from them, Vcdana, and from it, Trishna ; and from it, 
Upadan ; and from it, Hhiiva ; and from it, Jiiti ; and from it, Jara- 
inaraua : and from .Jati-rupya-iuaiias emanated the ten virtues and 
ten vices; and according as men's words and deeds partake of the 
character of the one or the other, is their lot disposed, felicity being 
inseparably bound to virtue, and misery to vice, by the very nature 
of Karma. Such is the procession of all things into existence from 
Manas through Avidya; and, when Avidyii ceases, all the rest cease 
with it. Now, since Avidyii is a false knowledge, and is also the 
medium of all mundane existence, when it ceases the world vanishes; 
and Manas, relieved from its illusion, is absorbed into Upaya and 
Prajna. Pravritti is the state of things under the influence of Avidya; 
and the cessation of Avidya is Nirvritti; Pravritti and Nirvritti are 
both Kaunas. 

A NOTlll.lt COM M I.N T ON tJUOTATION II. 

5. The actions of a man's former births constitute his destiny.' 

PONYA l'AUODA. 

(i. lie who has received from nature such wisdom as to read his 

1 D.-iivya identified with Ad! Hmtdliii liy tin 1 llieislic, and with fait.' I.y thy 
atheistic doctors. 
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own heart and those of all others, even he cannot erase the characters 
which Vidlmtri 1 has written on his forehead. 

AVAdAn KAU'AI.ATA. 

7. As the faithful servant walks behind his master when he walks, 
and stands behind him when he stands, so every animate being is 
bound in the chains of Karma. 

AVADAN KAM'ALAtA. 

8. Karma accompanies every one, everywhere, every instant, 
through (ho forest, and across the ocean, and over the highest motin- 
Isiins, into the heaven of India, and into Putala (bell); and no power 
can slay it. 

avadAn kam'ai.atA. 

0. Kanal, son of Asoka RAjA, because in one birth he plucked 
out the golden eyes from a Chaitya, had his own eyes plucked out in 
■the next ; and because he in that birth bestowed a pair of golden 
eves on a Chaitya, received in the succeeding birth eyes of unequalled 
splendour. 

avadAn kamwi.atA. 

10. SAkya Siniia's son, named RAiiGj.a Bmadiia, remained six 
years in the womb of his mother Yasoiiiia. The pain and anxiety of 
mother and son were caused by the Kaunas of their former births. 

11. Although 1 hud acquired a perfect body, still in this body 
even defect again appeared, because 1 had still to expiate a small 
residue of the sins of former births. So said SAkya Siniia. 



I.AI.ITA VISTAHA. 

The Yatnika System. 

1. Iswara (Adi Buddha) produced yatna from Prajna; and the 
cause of pravrilti and of nirvritti is yatna; and all the dilliculties 
that occur in the affairs of this world and the next arc vanquished by 
yatna (or conscious intellectual effort). 

ihvya avadAn. 

'2. That above-mentioned Iswara, by means of yatna, produced 
the five jnyans, whence sprung the five Buddhas; the five Buddhas 
in like manner {i.e. by means of yatna) produced the five Bodhi- 

1 l!inlini,i ; but here uiulcitiloud to be Kurimi. 



QUOTATIONS IN PROOF. 305 

satwas ; and they again, by the same means, created tlie greater 
Devatiis from their bodies, and the lesser ones from the hairs of their 
bodies. In like manner Brahma created the three Lokns, and all 
moving and motionless things. Among mortals all difficulties are 
overcome by yatna ; for example, those of the sea by ships — those of 
illness by medicine — those of travelling by equipages — and want of 
paper by prepared skin and bark of trees : and as all our worldly 
obstacles are removed by yatna, so the wisdom which wins nirvritli 
for us is the result of yatna; because by it alone are charity and the 
rest of the virtues acquired and absorption thereby obtained. Since, 
therefore, all the goods of this world and the next depend upon yatna, 
SXicya Siniia wandered from region to region to teach mankind that 
cardinal truth. 

COMMENT ON QUOTATION I. 

3. That Adi Buddha, whom the Swiibhiivikas call Swabhava, ami 
the Aiswarikas, Iswara, produced a Bodhisatwa, who, having migrated 
through the three worlds and through all the six forms of animate ex- 
istence, and experienced the good and evil of every state of being, 
appeared at last as Siikya Siniia, to teach mankind the real sources 
of happiness and misery, and the doctrines of the four schools of phi- 
losophy; 1 and then, by means of yatna, having obtained Bodhi-jnvan, 
and, having fulfilled all the parnmitas, he became Nirvan. 

IMVYA AVAI>Xk. 

4. Siikya Sinlin having emanated from that self-existent, which, 
according to some is Swubhitva, and according to others is Iswara, 
was produced for the purpose of preserving all creatures; he first 
adopted the pravritti triarga (secular character), and in several births 
exercised yatna and Karma, reaping the fruits of his actions in all flic 
three worlds, lie then exercised yatna and Karma in the nirviitli- 
marga, or as an aspirant after absorption, essaying a release from this 
mortal evil, fulfilling the ton virtues from the Satya to the Dwaparu- 
yuga, till at last, in the Kali-yuga, having completely released himself 
from sublunary cares, become a Bhikshuka, and gone to Buddlia- 
gaya, he rejected and reviled the Brahmanical penance, did all 
sorts of true penance for six years under the tree of knowledge on 
the banks of the Niranjana river; conquered the Namuchi Mara;' 2 
obtained Bodhi-jny&n ; became the most perfect, of the Buddhas; 

1 Tlie comment names tliem thus: — Sui'ibhfivika, Aiswaiika, Yatuika, ami 
Kitrmika. I do not find in Uauddha books those titles l>y which the ISiabmani 
distinguished tlie several schools of Snugata philosophy. 

5 A Daitya of Kdnclianapura, pcrsonilication of the principle of evil. 
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seated himself among tlio Bodhisatwas (A lunula Bhikshu, and Ilia 
resO ; gave wisdom to (he simple, fulfilled the desires of millions of 
people, mid gave Moksha to them and to liimsclf. 

I.AMTA VISTAHA. 

,'■>. A hare fell in with a tiger; by means of yatna the hare threw 
the tiger into a well. Hence it appears that yatna prevails over 
physical force, knowledge, and the mantras. 

HIIADUA KAI.rAvAD.iN. 

6. Narn Sinha (Raja of Benares) was a monster of cruelly. 
Satta Swoma Hi'tja, by means of yatna, compelled him to deliver up 
1(10 Ituja-Kumuras whom Nara Sinha had destined for a sacrifice to 
tlie gods. 

ltllADUA KALPA. 

7. ftudhana Kumara found a beautiful daughter of a horsefaee.d 
Haja named Dniina: by means of yatna he carried her oil' and kept 
her, and was immortalised for the exploit. 



Xm JIIIDDIIA. 

1. Know that when, in the beginning, all was Mahii Sl'myalii, and 
the live elemenls were not, then Adi Buddha, the stainless, was re- 
vealed in the form of Haute or light. 

2. Me in whom arc the three gunas, who is the Mahii Murli and 
the Visvarupa, became manifest. lie is the sclf-cxislcnt great Buddha, 
the AxHNrtt'h, the Maheswara. 

;). He is the cause of the existence of the three worlds — the cause 
of their well-being also. From his profound Dhyan the universe was 
produced by him. 

* y 

A. He is the self-existent, the. Iswara; the sum of perfections ; 
the infinite; void of members or passions; all tilings arc types of 
him, and yet lie has no type ; lie is the form of all things and yet 
formless. 

/>. He is without parts, shapeless, self-sustained, void of pain and 
rare, eternal, and not eternal.' Him I salute. 

l>. Adi Buddha is without beginning. lie is perfect, pure within, 
the essence of the wisdom of that limit, or absolute truth. He knows 
all the past. His word is ever (lie same. 

1 One in niivritli, llw ollioi- in nvaviini ; anil so nf alt tlic rnecoiling I'onlinsleil 

f|>itltt'IS. 
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7. lie is without second ; lie is omnipresent ; ho is the Nairalmva 
Lion to tlie Kutirtha Deer.' 

N AM SANfll II. 

8. 1 make salutation to Adi Buddha, wlio is one and sole in (lie 
universe; who gives every one Bodhi-jnyun ; whose name is Upava; 
who became manifest in the greatest sunyala, as the letter A ; who is 
the Tathngafn ; who is known only to those who have attained the 
wisdom of truth. 

NAM NANoi'll. 

9. As in a mirror we mortals see our forms reflected, so \'li 
liuddhu is known (in pinviitli) liy the thirty-two lakshanas and eighty 
anuvynnjanas. 

NAM SANOI II. 

10. As the rainhow, l>y means of it* fives colours, forewarns mortals 
of the coming weather, so does Adi Huddhn admonish the world of its 
good and evil actions by means of bis live essential colours. - 

NAM S V NO III. 

11. Adi Buddha delights in making happy every sentient being; 
he tenderly loves those who serve him ; his majesty fills all with 
reverence and awe ; he is the assuagcr of pain and grief. 

NAM S \ sof'l I. 

12. lie is the possessor of the ten virtues; the giver of the ten 
virtues ; the lord of the ten heavens ; lord of the universe ; present in 
the ton heavens. 

N AM S \ \'(i I I I. 

I.'l. I ly reason of the l.cu jiiynus his soul is enlightened ; he, loo, 
is the culightcnor of the ten jiiyiins ; be has ten forms, and ten signi- 
fications; and ten strengths, and ten basitas. Ho is omnipresent; the 
chief of the munis. 

1 ('imunciit says, Naiiatmyu is Sni'va Dliai iiiniv'itn iiti;it>l>:is lakslianain, and 
tliat tirllm means ninksha, anil kutirtha, any perversion of tlie doctrine of mokshii ; 
lis to say, it consists in absorption into llrahina : anil it explains tlie whole thus : — 
Ho tliuiuU') h in tliu cars of all tliosc wlm misinterpret inokslia j thoio is no ti tic 
nioksliii lint si'tnyala. Another coiuniciit fives the sense thus, limiting it into two 
parts :— There is no alma without him ; lie alarms the nicked as the lion the deer. 

5 White, blue, yellow, red, and green, assigned to the live Ohyaiii HiuMhas. 
l'or a detail of the thirty-two lakshanas, eighty vyanjanas, live lialas, live l:isila<, 
live jnyans, live kayas, live drishlis, \c, of this and the uci;;hl>purin:: quotations, 
see Appendix A. 
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nX.M SANoil'l. 

II. He lias five bodies, and five jnyans, and five sights; is the 
mukat of the five Buddha; without partner. 

NAM SANliiri. 

15. He is the creator of all the Buddhas j the chief of the Bodlii 
sal was are cherished by him ; he is the creator of Prajna and of the 
world, himself unmade. [Alitor, he made the world by the assist- 
ance of Prajna, himself unmade.] He is the author of virtue; the 
destroyer of all things. 1 

N/Ul SANdi'lI. 

lfi. lie is (he essence of all essences; lie is Vajra Alma; he is 
the instantly-produced lord of the lord ; the creator of akash ; he 
assumes the form of fire, by reason of the prajna-rupi-jiiyan, to con- 
sume the straw of ignorance. 



kin tuajnX, on MIAKMA. 

1 . 1 salute that Prajna Paramita, who by reason of her omni- 
science causes the tranquillity — seeking Sn'uakas to obtain absorp- 
tion, who by her knowledge of all the ways of action, causes each to 
go in the way suited to his genius ; of whom wise men have said, that 
I lie external and internal diversities belonging to all animate nature 
are produced by her; who is the mother of Buddha (Biiddlia-iiinlrii), 
of that Buddha, to whose service all the Bravakas and Bnddlii satwas 
dedicate themselves. 

l'ANCIIA V1NSATI SAIIASItlKA. 

2. First air, then fire, then water, then earth, and in the centre of 
the earth, Sumeru, the sides of which arc the residence of the. thirty- 
Ihree millions of gods (Devatils) ; and above these, upon a lotos of 
precious stones, sustaining the mansion of the moon (or a moon- 
crescent), sits Prajna Paramita, in the Lalita-asan manner, 2 Prajna 

1 The comment on this passage is very full ami very curious, inasmuch as it 
reduces many of Ibcse supreme deities to mere purls of speech. Hero is the sum- 
mine; up of the comment : — IIc(Adi lluddha) is the instructor of the ISmtdhas, ami 
of the Hoillii. satwas ; he is known hy the knowledge of spiritual wisdom ; he is tho 
creator and destroyer of nil things — the fountain of virtue. Spiritual wisdom is 
stated to consist of Sib, Samadhi, Prajnfi, Vimuktl, and Jnytin. 

5 That is, ono leg lucked under, and the other advanced mid resting on tho 
how of tho moon-crescent. 
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and the mother of all the gods (Prasu Bhagavatam), and without 
beginning or end (Anadyanta), 

HIIAnilA KAI.rAAVAIlAN. 

3. I make salutation to that Prajna Devi, who is the Prajna para- 
mita ; the Prajna Rupii, the Nirupa, and the universal mother. 

r6j^ kXnd. 

4. Thou Prajna art, like akash, intact and intangible ; thou art 
above all human wants; thou art established by thy own power: he 
who devoutly serves thee serves the Talhiigata also. 

ASIITA SA1IASKIKA. 

. r ). Thou mighty object of my worship ! thou, Prajna, art the sum 
of all good qualities, and Buddha is the Guru of the world. The 
wise make no distinction between thee and Buddha. 

ASIITA SAIIASRIICA. 

G. O, thou who art merciful to thy worshippers! The benevolent, 
knowing thee to be the source of Buddha-excellence, attain perfect 
happiness by the worship of thee ! 

ASIITA SAMASIUKA. 

7. Those Buddhas who arc merciful, and the Gurus of the world, 
nil such Buddhas are thy children. Thou art all good, and the 
universal mother (sakala jagat Pitrimahi). 

ASIITA SAIIASHIKA. 

8. Every Buddha assembling his disciples, instructs them how 
from unity thou bccaincst inultiformcd and many-named. 

ASIITA SAIIASHIKA. 

!). Thou contest not from any place; thou goest not to any 
place. Do the wise no where find thee? 1 

ASIITA SAMASIUKA. 

10. The Buddhas, Pratyeka-Buddhas, and Sravakas, have all 
devoutly served thee. By thee alone is absorption obtained. These 
arc truths revealed in all the sastras. 

' 'J'Ik.' folic of tlic question, suyn tlic comment, i« tliis : " Of course tint » ke ilo 
i'nicl thep." 
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ASIITA SAIIASIUK.l. 



11. What tongue can utter thy praises; thou of whose being (or 
manifestation) there is no cause but thy own will. No Purana hath 
revealed any attribute by which thou ninycst certainly be known. 

ASlll'A SA11ASI11KA. 

10. When all was Sfinyatil, Prajna Devi was revealed out of 
•ikash with the letter U ; Prajna, the mother of the Buddhas and Bodhi 
sal was, in whose heart Dilantin ever resides; Prnjnii who is without 
the world, and the world's wisdom; full of the wisdom of absolute 
truth; the giver and the sixain of that wisdom ; the ever-living (sanii- 
tani) ; (he inscrutable ; the mother of Buddha.' 

vdjA k,(ni>. 

13. O Prajna Devi! thou art the mother (janani) of all the 
Duddhas, the. grandmother of all the Bodhi satwas, and the grcat- 
graiidmotlicr of all creatures ! Thou art the goddess (isani). 

v6jA k,(nd. 

14. Thou Sri Bhagavati Devi Prajna art. the sum of all the sciences: 
the mother of all the Buddhas ; the cnlightcner of Bodhi jnyan ; the 
light of the universe ! 

f.UNA K.illAN'DA VYUII.V. 

15. The humbler of tlie pride of Namiiehi Mara, and of all other 
proud ones ; the giver of the quality of satya ; the possessor of all the 
sciences ; the Lakshmi ; the protector of all mortals. Such is the 
Dharma llatna. 

(iUNA IvAllAN'D.A VYfJll.A. 

I(i. All that the Buddhas have said, as contained in the Alalia 
Yana Sutra, and the rest of the Sutras, is also Dharma llatna. 

(ll'NA K A HANI) A VvGllA. 

17. Because Buddha sits on thy brow, the splendour thence de- 
rived to thy form illuminates all the ethereal expanse, and sheds over 
the three worlds the light of a million of suns ; the four devalas — 
Bralumi, Vishnu, Muhcsa, and India, are oppressed beneath thy foot, 
which is advanced in the Alir-Asan manner. () Arya Tara ! he who 
shall meditate on thee in this form, shall be relieved from all future 
births. 

1 Siig.itnj;! i which the Viinuicli.irs render, " Of ii'linm Hiiilillin whs Ihiiii ;" thn 
l);ik»liill:ic)i;ii'S, " tioin of llmlillin," or, " the p<w to Ifuclilli.i," ;is wife to liunluiiiil. 
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SAIt,\KA DHAKA. 1 

18. Thy form, say some of the wise, is thus: From the roots of 
the hairs of thy body sprang' likash, heaven, earth, and hades, together 
with their inhabitants, the greater devatas and the lesser, the Daityas, 
the Siddhas, Gandharbas, and Nagas. So, too (from thy hairs'), won- 
derful to tell! were produced the various mansions of the Buddhas, 
together with the thousands of Buddhas who occupy thorn. 'From 
thy own being were also formed all moving and motionless things 
without exception. 

SAItAKA DIIAHA. 

If). Salutation to Prajna Devi, from whom, in the form of desire, 
the production of the world was excellently obtained; who is beauti- 
ful as the full moon ; the mother of Adi Buddha (Jinendra matri), 
and wife of (the other) Buddha ; nvho is imperishable as adamant. 

sXdiiana mala. 

20. That Yoni, from which the world was made manifest, is the 
Trikonakiir yantra : in the midst of that yanlra, or trikonn (triangle), 
is a bindu (point, cipher); from tliat bindu Adi Prajna revealed her- 
self by her own will. From one side of the triangle Adi Prajna pro- 
duced Huddha, and from another side, Sanga. That. Adi PrajmV is 
the mother of that Buddha who issued from the first side: Dliarnia, 
who issued from the second side, is the wife of the Buddha of the 
first side, and the mother of the oilier Buddhas. 

COMMIiNT ON QUOTATION 20. 

21. Salutation to Prajna paramita, the infinite, who, when all was 
Sunyala, was revealed by her own will out of the letter U — Prajna, 
the Sakti ofUpaya, the sustaiucr of all things (l)harmiki), the mother 
of the world (jagat-msitri), the Dhyiiu-rnpya, the mother of the 
Buddhas, The modesty of women is a form of her, and the pro- 
sperity of all earthly things. She is the wisdom of mortals, and the 
case, and the joy, and the Moksha, and the knowledge. Prajna is 
present, every where. 

1 Composed l>y Sarvajnn Mitrapada, of C'nslimir, niul in very high esteem, 
though not of .Scriptural authority. 

8 Dharmodyasangiita Ki'imari'ipini, variously rcmlercil, " M'ell got from tlm rise 
of virtue," nail " M'cll got from tlic rise or origin of the world j" also as In the text. 
Dharinndya, tlie soiirte of being, means also the Vonl, typified liy a triangle (sec 
tlio twenty-lirst quotation). Tlic triangle is a constant typo of the liuddha saktis, 
also of the triad, /\ the point in the midst symliols either Adi liuddha, or Adi 
I'rajna, according to the Dnksliiiiiiclnirf, or Vamiichiiii tendency of his opinions who 
uses the type. The commentator is a Viimiieluiil. 
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A Dill SANG A. 

1. That Amitabhit, by virtue of his Samta jnyjin, created the 
Bodlii satwa, named Padma Pani, and committed to his hands the 
lotos. 1 

guna kAkanda vyAjia. 

2. From between his (Padma Pani's) shoulders sprang Brahma ; 
from his forehead, Malm Deva ; from his two eyes, the sun and moon ; 
from his mouth, the air ; from his teeth, Saraswati ; from his belly, 
Varuna j from his knees, Lakshmi ; from his feet, the earth ; from 
his navel, water; from the roots of his hair, the Indras and other 
devatus. 

3. For the sake of obtaining nirvritti, I devote myself to the feet 
of Sanga, who, having assumed the three gunas, created the three 
worlds. 

vfjjA KAND. 

4. He (Padma Pani) is the possessor of the Satyn Dharma; the 
Bodhi-satwa ; the lord of (he world; the Malm satwa; the master of 
all the Dharmas (adhipeswara). 

UUNA kA It AN DA VYfJIIA. 

5. The lord of all worlds (Sarva lokadhipa) ; the Srimun ; the 
Dharma Hajn ; the Lokeswara; sprung from Adi Buddha (.linat- 
maju). Sucli is he whom men know for the Sanga Ilutnn. 

puna kXuanoa vvtfuA. 

6. From the union of the essences of Upiiya 4 and of Priijna 
proceeded the world, which is Sanga. 

' Type of creative power. 

■ Such is the Aiswarika reading { the J'rajuikas read, " from tlie union of 
Prajuit and Uprtya." With tlio former, Upiiya is Adi lluddha, the efficient and 
plastic cause, or only the former; and lYnjwt is Adi Dharma, plastic cause, — a 
biimity with lluddha, or only a product. Witli the latter, Upiiya is the energy of 
Priijiiit, the universal material cause. The oriyhuil text, as 1 believe, is I'rajnon- 
pityiilmakam jagata, which I thus translate: " From the universal inaturial piin- 
eiple, in a state of activity, proceeded the world." This original text has, however, 
undergone two transformations, to suit it to the respective doctrines of tho Alswa- 
rikas, and of the Kiirmikas. The version of the former is, l.'pfiyprajimmakang 
Sanga; that of the latter is, I'payprajoiitmaknng matiasa. Of Imtli these versions, 
the Upiiya is identical with Adi Uuddha, and the Prajnii with Adi Dhaima. Hot 
tlie result — the unsophisticated jag.it of the Prajnikas — becomes Adi Sangi, a 
creator, with the Aisnarikas; and Manas, the sentient principle in man, the liist 
production and producer of all other things and beings, with the Kiirmikas. 

Avidyii, or the condition of mundane things and existences, is an illusion aliko 
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With reference to the consistency, or otherwise, of the views taken 
by me in the " Sketch of Buddhism," with the general tenor of the 
foregone quotations, I would observe, that the ideal theory involved 
in the Prajnika-swabhavika, and in the Kiirmika doctrines, was omitted 
by me in the Sketch from some then remaining hesitation, as to its real 
drift, as well as its connexion with those schools, and no other. Upon 
this exclusive connexion I have still some doubt ; for the rest, I retain 
unchanged the opinions expressed in the Sketch, that the Karmika 
and Yiitnika schools arc more recent than the others — that they owe 
their origin to an attempt to qualify the extravagant quietism of the 
primitive Swfibhavikas, and even of the Aiswarikas — -and that their 
ronlrfiflislinf/yishhifi mark is the preference given by them respec- 
tively to morals, or to intellect, with a view to final beatitude. The 
assertion of the Aslita Sahasrika, that Swabhiiva, or nature, absolutely 
disposes of us — not less than the assertion of others, that an imma- 
terial abstraction so disposes of us — very logically leads the Buddha 
c.luuilra to deny the use of virtue, or intellect. To oppose these 
ancient notions, was, I conceive, the especial object of those who, by 
laying due stress on Karma and Yatna, gave rise to the Karmika and 
Yiitnika schools ; but that these latter entertained such just and 
adequate notions of God's providence, or man's free will, as we are 
familiar with, it is not necessary to suppose, and is altogether impos- 
sible. None such they could entertain, if, as I believe, they adopted 
the general principles of their predecessors. The ideal theory, or 
denial of the reality of the versatile world, has, in some of its nume- 
rous phases, a philosophical foundation ; but its prevalence and 
popularity among the Buddhists are ascribable principally to that 
enthusiastic contempt of action for which these quietists are so 
remarkable. Their passionate love of abstractions is another prop of 
this theory. 

with the Pi'iijulkns and with the Kiirmikas. Hut, whilst the former consider Aviilya 
the universal affection of the one material and immediate cause of all things what- 
ever, the latter regard Avidyii as an affection of Manas merely, which they hold to 
he an immaterial principle, and the mediate cause of all things else. Adl Ituddlta, 
solely, is their final cause. The phenomena of lioth are homogeneous and unreal ; 
hut the l'rajulkas derive them directly from a material source; the Kiirmikas, indi- 
rectly, from an immaterial fount. Oursohcr European thoughts and language can 
scarcely cope with such extravagances as these; hut it would seem we must call 
the one doctrine material, the other immaterial, idealism. The phenomena of the 
I'ifijnikas are mcro energies of matter ; those of the Kitrmikas are mere human 
perceptions. The notions of the former rest on general grounds ; those of the 
latter on particular ones, or, as It ha3 heen phrased, upon putting " the world into 
a man's self." 
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APPENDIX A. 

Detailed Enumeration of some, of the principal Attributes 
of Am Buddha, referred to in t lie preceding Quota- 
tions under that Head. 



3lRVl<rHlHl)|R 

^ir^-HMlftlMKcHHT 1 
pfrrf^rlMl(UNI<HHrrT 3 
3TRWiH ^PjfHMlfonTKrr^rTT $ 

vidiNKdT e 3#TTfa"rIT 1 o 

3rfimFr^dT ^ 
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fFfJT^Srfsil^rrT \9 3J?7Jrqirn t ^RNHMKtTT £ 

^fw^rnf*rrrT i^ T^f^aim^nfaTTT ^ 

f^'T^m^TT ^ qft^ ? 4^T?TT 33 
TJiy-^n^-JTU^^TfT^frR 38 WS^rTT 3M 

3jj:ifli:^f? v FrT ^o W'PTPIrTT 3J 
gfq-HFrri^TT^jr^T 33 f^f^t^T^T^i^rlT 3 3 
T^ffW 38 3J^ft-im 3M 
^R^f^T 3,^ 3T^"T^f^|rlT 3v9 

jfjifT^it^rrT $t y^r^i'iM^rrfHrfT se 

wi^^iFun^i 83 
^^^rg^T^Tfuim 8 3 

fpp\rTTTfrcAf^TT ^8 JT^flT^Tff^f^rTT 8H 

sn^riMirnFHwn #£ JTTPTP-m^^T 8^ 
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tr>TFTrr>pF!rrT ^\9 ^r^n=n £b 

SlfT £ ^qR v9 W b qforfSr £ STFM o 
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^n^iirr: 

^WTTf^gfrlMrfl5iM^H ^ 

i^TFT R ulffi WTfa VWIMpT tff^T s^TT^R 
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RlrWRldlR q RHil <^ Rid I $. 

srf^rfjtirrr m 3F*n3lwi 4 

\9 Sf&NT*leifs[M| t 



<rd^H5HU||RHHiyi: 

y^fd^rii 1^ M^^^dl 13 

^HJyui^iidT 18 srgWF^JJrn 1M 

3WW^HI 14 ^I^T^ 1 ^ 
3^NH^N^dl U 

HHidl 'mrlrr ^scrr: rihui^mi 1 e 
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APPENDIX B. 

Classified Enumeration of the principal Objects of 
Buddha Worship. 

IiKAMNA YA. 

Upsiya. 
Aili-MiHlrll.ii. 

Maha-Vairochana. 

i-.kamnay!. 

Prajna. 
Piajna-paianiita. 

IHVAYAMNAYA. 

1. 2. 
Upaya. Prajna. 

2. 1. 
Prajna. Upaya. 

TUAYAMNAYA. 

2. 1. 3. 

Dharma. Ihiddha. Sangha. 

2. 1. 3. 

Sangha. Buddha. Dharma. 

I. 2. 3. 

Buddha. Dharma. Sangha. 

rANtMIA-ll 1)1)1)11 AM N/(YA. 

4. 2. I. 3. .1. 

Aniilabha. Aksliohhya. Vairochana. Ratnasambhava. Amoghasiddha. 

I'ANC.IIA-I'HAJNAMnA Yl. 

i. 2. I. 3. ft. 

Pandara. Lochana. Vajradhatwisvari, Mamuki. Tara. 



i. 2. i. 3. 5. 

l'admap.mi. Vajr.ipani. Sanumlnhhadra. llalnapani, VUwapaui, 
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PANCIIA-SANOIIA-rUAJN/(MNi(Yf. 
■1. 2. 1. :t. fi. 

Blnikuti-tara. Ugratara. Silataiii. llatuntaru. Viswatara. 

MATXNTARA-rANCllA-BUDDllXMNXYA. 
I. 2. 3. 4. 5. 

Vairocliana. Aksliobhya. Ratnasambhava. Amitablia. Amogliasiddha. 

MATANTAUA-l'ANCIIA-PKAJNXMNXYi. 

l. 2. :t. 4. r>. 

Vajradlmtwisvari. Lochana. Mamaki. Pandara. Tara. 

matAntaha-panciia-sanoiiXmnXya. 

I. 2. 3. 4. r». 

Samantabhadra. Vajrapiini. Ratnapiini. Padmapiini. Viswapani. 

MATANTAnA-PANCIIA-SANOIIA-PUJNX.MNAYi. 

1. 2. 3. 4. 0. 

Sitatara. Ugratani. Ratnatara. Bhrtkutftura. Visvatara. 

MATXNTAnA-rANCllA-BUDDllXMNXYA. 
4. 2. 1. 3- <">• 

Amitablia. Amogliasiddha. Vairocliana. Hatnasambliava. Aksliobhya. 

MATANTAUA-rANCIIA-PRAJNAMNAYi. 
4. 2. 1. 3. 0. 

Tata. Mamaki. Vajradhatwisvari. Piindara. Lochana. 

SIIAI)-AmnXyA-IIU1)1)IiA|I. 

I. 2. 3. I. 

Vairocliana. Aksliobhya. ltatnasanibliava. Amitablia. 
o. c. 

Amogliasiddha. Vajrasatwa. 

SlIAT-PKAJNXMNXyi. 
1. 2. 3. 4. 5. 

Vajradhatwisvari. Lochana. Mamaki. Pamlarii. Tara. 

a. 
Vajrasatwatmika. 

siiat-sakciiXmnXya. 

l. 2. :t. l. 0. 

Samantabhadra. Vajrapani. Ratnapiini. Padmapiiiii. Viswapani. 

fi. 
Ghantapani. 
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MXNUSIlfYA-SArTA-llUOUIlX.MNXYA. 
1. 2. 3. 4. 5. 0. 

Vipasyi. Siklii. Viswablisi. Kakutsanda. Kanakamuni. Kasyapa. 

7. 
Sukyasinha. 

MATXNTAHA-MXNl'SIliyA-SArTA-DUDDIlLMNXYA. 
(!. 4. 2. 1. 3. 5. 

Kasyapa. Kakutsanda. Siklii. Vipasyi. Viswabhu. Kanakamuni. 

7. 
Siikyasinlia. 

rllAJNA-MISlU'l'A-DIlYXNl-NAVA-UUDDIlXMNXYA. 
2. 1. 3. 

Akshobliya. Vairochana-Vajaadliiitwisvari. Ilatnasambhava. 
0. C. 4. 5. 7. 9. 

Piiiidani. Lochana. Amitsibha. Amogliasiddha. Mamaki. Tarsi. 

diiyXni-nava-dudmiXmnXya. 

4. 2. 1. 3. 5. 

Amitabha. Akshobliya. Vairochana. Ratnasambhava. Amoghasiddlta. 
n. 0. 7. ft. 

Vajvadliaima. Vajrasatwa. Vajrarsija. Vajrakarma. 

dmyXni-nava-i'hajnXmnXyi'. 

4. 2. 1. 3. 15. 

Pandara. Loclianii. Vajradlmtwisvari. Mamaki. Tarsi. 
II. n. 7. 0. 

Dharmavajrini. Vajrasatwatniiksi. Ratnavajiini. Karmavajrini. 

IMIyAnI-NAVA-SANOIiAmnAyAh. 

4. 2. I. 3. n. 

Padmaps'mi. Vajrapani. Samantabliadia. Hatnapani. Visvpsini. 
n. o. 7- ». 

Dharmapani. Cliantsipsmi. Manipiini. Karmapsini. 

MISlllTA-NAVA-BU))l)llXMNXyXNX,M ETK MISHIT A-N A VA- 

banchXmnXyXm. 

2. l. :•• 

Maitieya. Avalokiteswara. Gaganaganja. 

o. 4. o- 7- 

Manjughosha. Samantabliadia. Vajrapani. Sarva-nivarana-vislikambhi. 

ii. n. 

Kshitigarblia. Khagarblia. 
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misrita-naya-buddiumnXyXnam ete nava-diiaumXmnXyXh i-aiis- 

TAKXll BUDDIIA-DHAltMA-SANOIIA-MANUAI-F. l'6jANAKKAME ETAN 
MULAM. 

2. I. 3. 

Gandavyuha. Prnjua-piiiainita. Dasabhnmiswava. 

C. 4. c. 7- 

Saddliarmapimdarika. Samadhinija. Lankavatiira. TalliagatagnliyakA. 

fi. ». 

Lalita-vistara. Suvarna-piablia. 

NAVA-nonillSATWA-SANr.llA-lMlA.INAMK.C Y.ill. 
■I. 2. I. II. fi. 

Silal.ua. Maitrayani. HlmkiiLitani. Pnsbpataii'i. Kkajatii. 
0. C. 7. !). 

Dipatara. Vagiswari. Dhupatava. Gawlliataia. 

NXvA-DEVi-rilAJNAMNXvi. 

2. 1. 3. 

Vajiavidarini. Vasundliarii. Ganapati-lirldaya. 

c. 4. t>. 7- 

Maiichf. Usbnislia-vijaya. Pamasavari. Giahamatrika. 
0. !). 

Pratyaiigiia. PliwajagTakcyuri. 

misiuta-nava-diiaiimXmnXyXii. 

4. 2. l. 3. r>. 

Paudara. Locliana. VajiadhsUwiswaii. Mamaki. T&ia. 

«. 0. 7- «• 

PiatyangiiYi. Vajrasal.watniika. Vasuudiiara. Giiliyeswari. 

MXNUSniYA-NAVA-JIUl)D))XMNAY/(ll. 

i. 2. i. :t. r». 

Siklii. Hatnagarblia. Dipankaia. Vipasyi. Viswablid. 

H. c. 7- !'• 

Kiisyapa. Kakutsanda. Kanakainuni. Sakyasinlm. 

*l X N USII i y X V A V A- II U 1) I) II X M N X V X 1 1 . 

1. 2. :i. 4. r>. 

Dipankaia. Hatnagarblia. Vipasyi. Sikhi. Viswablift. 

(i. 7- 0- !»• 

Kakutsanda. Kanakamuni. Kasyapa, Sakyasinlm. 
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MANUSIlf YA-NAVA-l'UAJN'AMN/ivi. 
1. 2. 3. <i. fi. 

.Jwnlavati. Lakshaimvatt. Vipasyanti. Siklmmalini. Viswadhar.'i. 

C. 7. II. !>. 

Kaktidvali. Kanthanamalini. Mahidhara. Yasodhara. 

NAV A IIIIIKSllll-SANC MA* NINA V X H . 

1. a. :i. i. a. 

IVadipcswara. Ratnars'ija. Mahi'inmli. ltaliiadlian'i. Akasngauja. 
C. 7- 0. 0. 

Sakalamangala. Kanakaiaja. Dhaimodaia. Ananda. 

IT I SIli-r.KAMNAYAM-NAVAMNAYA-IM'.VATAII SA M A VlA II. 

N.B. The authority for these details is the Dharma Snngrnlio, or 
catalogue raisomu: of the terminology of the Buddha system of 
philosophy and religion. 



